INTRODUCTION   TO   OTHER   VEDANTIC   IDEALISMS
like the sayings of their founder and their own tradition. But
while reconstructing these systems, both orthodox and heterodox,
the modern student of philosophy has to begin with ideas that
developed very late in the schools, because therein can he find
the rationality of the systems.
The systems of Vedantic idealism differ from each other by
holding either that the relation between the Brahman and the
jiva is absolute identity or that it is a form of identity in differ-
ence. No Vedantin except Sankara treats the world as Maya,
which has no existence at the level of the Brahman. Hence all
except him maintain that the object of illusion is a form of the
real. Naturally, every system that treats the world as r^al holds
some form of satkhydtivdda. But some of the systems do not
possess sufficient literature, and what precise theory of illusion
they hold is a matter of surmise and hypothesis, for there are
different forms of satkhydti. Ramanuja and some of the Saiva
advaitins maintain that the object of illusion is real, though not
empirically real. They call it alaukika sat, which is not laukikasat
(empirical reality). Some Saiva advaitins maintain that it is a
laukikasat. Vallabha also holds this view; for, according to his
school, the object of illusion is empirically real, seen somewhere
else and remembered.1 But it is not clear whether this view is to
be called akhydti or anyathdkhydti, that is, whether illusion is due
to non-cognition of the difference between the remembered object
and the perceived object, or due to mistaking the one for the
other. About the views of others we have little or no definite
information. It is to be noted that both akhydti and anyathd-
khydti are in accord with satkhydti, whether the object of illusion
is laukikasat or alaukikasat. According to akhydtivada, the illusion
of the snake, for instance, is due to the non-cognition of the
difference between the rope in front and the snake seen somewhere
else and remembered; while, for anyathdkhydti-vdda, the rope in
front is seen as the snake seen somewhere else and remembered.
In either case, the snake seen is a real one, is sat.
Though Sankara is the only one who maintains that the object
of illusion is not real, yet he is not the only non-dualist. Among
those idealists who commented on the Brahmasutms or at least
claimed the Sruti as their support, there are some who are sec-
tarian, that is, who are either Vaisnavas or Saivas, and others
1 Giridhararaja: Suddhadvaitamartayda, p. 17. Anyatva vastavikadrstasarpasya
drsye rajjau frtiyasya draspuh sarpabh&sah.
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